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Fellner R. (2017): What Mattered to the Old Master—Sustainability, Resilience, or Something
Else? (A Case Study of Laozi: Chapter 25 of the Dabbe Jing).— Fragm. loann. Collecta 26: 23-
46.

The idea of a sustainable visiofy {fi héngdao), introduced by the Old Master (cf. Fellner 201%dpng with

the analysis of the resilience potential of sucktaunability (cf. Fellner 2014b) both invoke thesug of a
guarantor of its retention. The reinterpretationtieé body of the Chapter 25 of the Dao De Jing (taro
version) introduces the idea of vitality as a pretiton for the human approach to fulfilling thimhbition. The
Chapter 25 indicates the process of attaining grassl ¢~ da) as both its postulate and inseparable attribute.
Thus through this prism, "he, who is the king heré"#- - wang yi dd comes into play. However, at this point,
the issue of whether such gifting can retain thstasoability of a vision has only been opened by @id
Master.

Key words: sustainability, resilience, vitality, contextuahdjuistics, cultural semantics, Laozi, the Dao D&yJi

Fellner R. (2017): To, o co Slo Starému Mistrovi, yla udrZitelnost, resilience¢i snad jeS& néco
jiného? (PFipadova studie Lao-c’: Tao teting, 25. kapitola).— Fragm. loann. Collecta 26: 23-48.

Idea trvale udrzitelne vize[{ifi héngdao), se kterou fichazi Stary Mistr (srv. Fellner 2011a), i analyza
resiliertnich pedpoklad této udrzitelnosti (srv. Fellner 2014b), navoatazku po garantovi jejiho zachovani.
Na prikladu reinterpretovaného textu 25. kapitoly Tad’itggu (ve verzi z Guodian) je nastolena myslenka o
vitalit¢ jako primarni podmince lidského igpbu naplovani této ambice. Jako jeji neodmyslitelny atribut
souwasrt i postulat je v 25. kapitole ozéeno dosahovani velikosti’{ dd). Timto prizmatem tak vstupuje do
hry i ten, jenz je tu kralem=( - wang yi dd Otazka, zda s timto obdarovanim lIze zachovalrzitelnost
vize, je vSak na tomto mést Starého Mistra pouze otewa.

Kli ¢ova slova:trvala udrzitelnost, resilience, vitalita, konteatai lingvistika, kulturni sémantika, Lao-c', Tao
tefing

Introduction

In my contribution to the " Daoist Forum in Hengyang in 2011 based on the case
study of the Chapter 1 of the Dao De Jing, | preposcceptance of an alternative
interpretation of the archaic charactgér héng referring to the concept of sustainability
(Fellner, 2011a). However, in doing so | was alsoirsg to show that, according to the Old
Master's (Laozi) text, sustainability is only rei@ble in the heart. This notion corresponds
with the Old Master's thesis stating that a suatadavision{¥3ti héngdaois not a realised

one, as well as it provides an argument for prongothe famed Daoist principle &f £} wa
wéi (mostly translated as "non-interference" or "netiem").?

In my other contribution written for thé®®aoist Forum in Yingtan in 2014 based on
a case study of the Chapter 20 of the Dao De Jipgjnted out a number of pronounced
elements of resilience thinking in the discussedl & the Old Master as well as the fact that,
according to the text, the guarantor of all susthility until the moment an umbilical cord is
cut is the mother feeding a growing foetus in hemb (2%’ shi mi)—Fellner 20145

1 This is a Czech version of the contribution pulgisioriginalky in Chinese under the tiff = @ Eft S —Ip o~ HIw

H {2 (GpfEz) 5% 25 § © 2P)" in ,Acta Linguistica et Litteraturaria Sinica Odeintalia® i]"’ﬁ‘ﬁ%@ %%, Chengdu
(China) 11: 19-28. 2015.

% The full text of my contribution to the 2nd Intational Daoist Forum in Hengyang, Hunan Provinre&C (Fellner 2011a),
is available from: http://www.ekocentrum.eu/usreditf177/Sustainabillity%20and%200Id%20Master_sdp.pd

% The full text of the % International Daoist Forum in Yingtan, Jiangsuvitoe, PRC (Fellner 2014b), is available from:
http://www.ekocentrum.eu/usr_files/f181/Fellner_2Qdf.

24



FELLNER R.: BYLA IDEA OFETNEHO NAROZENI JIZ SOW@ASTI PREDSTAV V TAO TETINGU

However, who succeeds the mother as a guarantbrso$ustainability once a child is
out of womb? Where to look for the one who hasrteeded resilience and always bounces
back, persevering no matter what the circumstatiwesv their way? And who or what is to
guarantee the sustainability of a concrete visi@rE( héngdag), which mattered above all to
the Old Master (cf. Fellner 2011b)?

Material and Method

The Chapter 25 of the Dao De Jing will serve assth@ce material for our queries.
The so-called Wang Bi's edition of the Dao De Jings#; Wang Bi, 226-249 AD) is
commonly used as the primary material for transtetiof the Dao De Jing. It is the version
that is broadly respected and de facto codifiethtmad consensus and serves as the basis for
most of the Dao De Jing’s translations and integti@ns. In our interpretation of the Chapter
25, we will not only take into account the foregpiversion of the text according to Wang
Bi, but will consider namely the version accordingtte manuscripts unearthed in Guodian
(ETSFFF[) in 1993 Guodian Chu mu zhujiad998, Henricks 2000), or the manucsripts found
in Mawangdw 5= 1) in 1973 Mawangdui Han mu boshl880, Henricks 1989, Gao Ming
1996).° All relevant Chinese characters contained in tBet twere analyzed in their
components as a basis for their semantic or gegiealoanalysis (cf. Li 1993, Wang 1997,
Harbaugh 1998, Sears 2003—2013 etc.), and for dpwvel hypotheses about the possible
original meaning of the characters. The componehtharacters in the Chinese seal script
(%), or archaic SCI’Ith([Ti/) in the script on bronzes?(?i/) and also on the turtle shells

and bonesf{(! fﬂ 4) were constantly taken into account.

Results and Discussion

According to its commentators and translators,Ghapter 25 of the Dao De Jing is
mostly considered to be a description of a univdesa of nature to which both the universe
and human society are subject and which precedetHdavens and the Earth (Sehnal 2013
etc.), or else, it is considered to represent awdmch substantially contributes to explaining
the metaphysics of the Way of Dacagnogurska 2009). Let us now analyse the text iremo
detail, especially with regard to the so-called @Gan (GD) or the Mawangdui (MWD)
version compared with the text according to Wang\W8B). The first part of the Chapter 25
in the GD version looks as follows:

SO SN f_iﬁ:gUEJﬁ 7\—\12/( H [ ER = A
you zhuang chéng chéng amitian di skeng  (dud) mur dd || ér bu hai  &kyi wéi tian xia mi

Henricks (2000) translates the introductory seqeeoicthe Chapter 25 in the GD
version as followsThere is a form that developed from primordial chabhat was born
before heaven and eartBilent and still, it stands on its own and does ¢f@nge. It can be

4 For more on this provoking topic, see e. g. a fasmarticle of Andrew Zolli titled "Learning to Booa Back", which was
published in The New York Times in 2012. The aeiid available from:
http://www.nytimes.com/2012/11/03/opinion/forgestinability-its-about-resilience.html?pagewantdig=a=0.

® We followed from the classic translations of K(&071), Krebsova (1971), Feng&English (1972), Wall2997), or the
newer works of Jingwei (2012) or Sehnal (2013).

® Available from e. g.: http://ctext.org/dao-de-jing

" Complete results of this analysis, most often iporated into the “"sinogram” (for this term cf. Beian & Zhang 1997),
are part of textbooks "Chinese taught via Dao Dg"Jiprepared continually since 2006 at St. John’Be@e (accessible at
request); the sinograms relating to individual ¢begppof Dao De Jing were also published separéfetythe first 9 chapters,
cf. Fellner 2007, 2008, 2009, 2010, 2011c, 201232(b, 2014a).
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regarded as the mother of all under heav€arnogurska (2009) translates the same text in
the following way:There was something omnipotent, created even béferédeaven and
Earth; full of tempestuousness, yet (at the samme)ti lasting secluded in its unchanging
nature. Perhaps, that is why it became the Motlieldhings in Under Heaven!

Both cited translations, even though they diffedetails, do not essentially counter
the overall purport of the text as we know it fraime WB version (it can be divided into six
seguences):

+ ;wjﬁi)?} N T I Ao SR i ﬁﬂ\gl;—r rr '_‘P 7 7[ FIJ SR

you wu hm chéng intian di skeng jix lido x du li érbu gi zhsu xing ér bu dai &y weéi tian xia mi

Legge (18919 translated this part as followFhere was something undefined and
complete, coming into existence before Heaven aarthEHow still it was and formless,
standing alone, and undergoing no change, reackwverywhere and in no danger (of being
exhausted)! It may be regarded as the Mother athirigs®

Nevertheless, there are substantial differencewdsst the GD, MWD and WB
versions which stand out once we arrange the cteaisain the individual versions of the first
part of the Chapter 25 one above the other:

WB O RS R Er R
MWDA ?J?’Jf“””*i*“a?ﬁﬂﬁzﬁﬁpﬁﬁwmmg
MWDB ] 0 FL o S B 2 I TR OB iy ] o
GD SOPRHS B R g iy
wB il SRR 7F' E' I t: = h o)
MWDA TN RN
MWDB RN RN
GD FIJ,[J’;’EJ:)\j\*J

Even when comparing the foregoing texts' formalcttire, it is immediately apparent
that the WB version contains some additional ctiaraccompared to the GD version. It is
namely the whole five-character sequer?i'e?ﬁ’ ) 7F‘, zhou xing ér bu da{even the MWD
version does not contain it!), but also the excléomaparticle = xi which is to be found at
two points in the text. Aside from this, there ane characters that completely differ in the
WB and GD version (other substitutions occur inM&D version). To what extent do these
substitutions matter?

For example, swapping of the charactefsyou (GD) and#| you (both MWD and
WB) is probably just a phonetic borrowing which miag considered inconsequential—a
similar situation occurs already in the Chaptend #urther on in the Chapter 13, 17, 18 and
19 of the Dao De Jing.

8 Available from e. g.: http://www.sacred-texts.ctan/taote.htm.

® Most translators render the WB version in a simifay; see e. g. Feng & English (1978pmething mysteriously formed,
born before heaven and Earth. In the silence amwbid, standing alone and unchanging, ever presedt in motion.
Perhaps it is the mother of ten thousand things.

10 Actually, this place in the text contains the aichcharacted whose equivalent is thought to be the chardfterhuang
(cf. Henricks 2000Guodian Chu mu zhujiah998).
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However, the substituting of other characters mgtve to be of more importance,
such as in case of the charagterzhuang(GD), or the archaic characifiy as opposed to the
characterf”” wu (WB, MWD), the charactef, chong(GD) as opposed to the characier
hin (WB). Other instances of possibly consequentialsstitions include the archaic
charactey (GD)—whose widely recognized equivalent is therabter4 dué—as opposed
to the charactes ji (WB), then the substitution of the charactérmu (GD), as opposed to
the characte® lido (WB), and the charactel, hai (GD) as opposed to the charactergai
(WB).

Before delving deeper into the problematic of thastitutions of some of the
foregoing characters, let us first contemplategbssibility of an alternative interpretation of
the pair of characters-*s tian di and the=-"* tian xiain the context of the aforementioned

phrasest.=#5% xian tian di skeng and £, ="~ =) wéi tian xia mi in the Chapter 25 of the
Dao De Jing.

Already in the Chapter 1 of the Dao De Jing, weehswggested to render the phrase
“ g tian di zl shi not as "the origin of heavens and earth" butradtévely, as "any
one thing originating in heaven or earth” (cf. Retl 2007, 2011a, 2011b), i. e. to render the
phrase=.1y tian di at the given place in English as adverbial of @Jaanswering to the
question "where?"

Similarly, we have proposed to render the phras&fil tian di gzn in the Chapter 6
of the WB version, or~#5 /43 tian di zh gen in the MWD version, not as "the root of
heavens and earth" but alternatively as "to take iroboth heaven and earth” (Fellner 2012),
i. e. to translate the phrase!*s tian dias aradverbiale loci

Would it be possible to apply a somewhat similanstation strategy to our rendition
of the Chapter 25? Such procedure would requireetmnsider the interpretation of the
second sequence's phrase~#y% xian tian di skeng in the sense of "before the birth of
heaven and earth" and render it alternatively a&fofle anything is borne in heaven or on
earth", i. e. to again translate the phraseé’ tian dias an adverb. Would it be an option?

If so, we could similarly ask whether it might beceptable to render the phrase |
FL N ) ke yi wéi tign xia mi (WB, GD), or i’ I'| B~ P93/ ke yi wéi tian di mi (MWD) in
the sixth sequence of the Chapter 25 not as "it beayegarded as the Mother of all things"
but alternatively as "that is how one becomes aeran this world", i. e. again translate the
phrase* " tian xiaor =4 tian diwith an adverb.

The foregoing proposals of alternative translatiapparently open up the route for
other related queries: Is this to mean that theudsed parts might convey a message centred
around the fact of &ue "birthing" (% sheng) and "maternity”" €/ miz)? Or is it indeed just a
metaphorical expression, speaking in a figuratesess first of a "birth" of all things and then
of a "mother" of this universé®

11 After all, parts of speech such as adverbs, taat phrases containing prepositional verbs suchk.ag, 7 zaiare also all
placed in front of a verb in the contemporary Chénes

12|n this context, let us recall our attempt at refipreting the image of Mother-Feeder appearinthénChapter 20 of the
Dao De Jing as a rather reference to a real, consitoation of a mother feeding her child in a fasfra foetus through an
umbilical cord (Fellner 2014b).
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Of course, finding answers to the foregoing queresgiires posing yet another, key
guestion searching for aariginator of all this. Perhaps, it would be helpful to first
recapitulate all the activities this "originator &f" engages in according to the Dao De Jing.
According to the compared versions of the texis this originator who, in accordance with
the text of the introductory sequence of the Chaphe "realizes" somethingy chéng(that
is—according to the second sequence—before anyhamg is born in the heaven or on earth
A= xian tian di skeng) and the same one who, according to the fourtbesezp, "raises
himself' 72}~ du Ii (which, according to the sixth sequence, oughéltow to become a
mother in this worldi’ I'] £~ 3J ké yi wéi tian xia ma).

However, once we set out to further examine theuainstances of the activities
denoted by the characte#s chéngand li, we have to deal with the striking differences
between the GD and WB version.

The first sequence of the GD version describes dheumstances related to the
characters¥ chéngas follows: <~ ;{*%# you zhuang chéngThe third sequence of the GD
version then offers the following description oétbircumstances related to the charadter
li: j%* dud?) mG adding—in the subsequent, fourth, sequence—that: ™ ér bl hai
How are we to interpret these circumstances?

In particular, we are looking for answers to thiofeing two questions:

1) What is actually taking plac& chéngbefore any one thing is born either in heaven
or on eartho =144 xian tian di steng?

2) When and what rise$ i and thus makes becoming a mother in this worldiptes
FrlTERR TN B ke yr wéi tian xia mi?

The GD version addresses the former of the twotmuesin the first sequence of the
Chapter 25 reading’ /[y you zhuang chong chéntn place of the charactefl hin
(WB), generally used to convey the meaning ofstig’ or "to mix", the GD version offers
the charactef, chéng meaning "insect" or "worm", but also "snake" Ettlowever, this
character can also represent a general design&biora representative of the animal
kingdom—<cf. the expression$]# yu chéngfor birds (feathered creatures?),i# mao
chongfor animals (hairy creatures’#ﬁ}%; L lin chongfor fishes and reptiles (scaly creatures?)
or event!# lus chéngfor humans or humankind (naked creaturé$®)/hat might the
character#, chong mean at this particular position, especially wheeceded by the
characteit zhuang(an archaic characti&)? What living creaturéf, chongcould be possibly
described by the joining of the two charact®¢$, zhuangchéng?

However, at this point, the gist of the matter doe$ probably lie in finding a
concrete term to attach to the phras$e#, zhuangchdng but rather in considering what
characteristics we might attribute to a creaturaring the soubriquetit zhuang. For
example, could the phrase€ ;J*#, you zhuang chénglenote a "creaturef, chong

13 Let us also remind the reader that the phfage kiinchéngin contemporary Chinese carries the meaning oétitis
1 However, more of such special phrases used td; ésisexample, the joining of the charactetsi, da chéngcould be
used to denote "tiger", whereas the joinindg<g#, chang chéngvould mean "snake".
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distinguished by its attaining a form éj}R you zhuan@ In the given context, the phrase
might consequently yield the information that befany one thing is born in heaven or on
earth, something akin to a creatgechdéngwhich attains a form<;/* you zhuangucceeds
7% chéng. From the perspective of sentence structure, effitre first sequence might
represent something akin to a telescopic constmictivhereat the objett of the first
statementEJ}-{Jig%E’*L you zhuang chéngvould at the same time stand as the subject adg¢hend
statemeni*#+y zhuang chonghéng

However, the sentence structure of the first secgiem this position might evoke a
quite different conception. In case the objecthef first statement was represented solely by
the characteff* zhuang the second statement would consist of the chenagt>¥ chéng
chéng If so, it might, given the context, convey thessage that before any one thing in
heaven or on earth is born, there is sometkitig- you zhuangwhereat the living creatures
# chongare createdy chéng

Thus, the GD version would in the end appear toigean alternative answer to the
first of the aforementioned questions, "What isrigkplace=% chéngbefore any one thing in
heaven or on earth is bofa=#1% xian tian di skeng', stating that eitherd' creature that
attains a form will succeedor that ‘there is something, where living souls are credted

Answering the second of the foregoing questionshéWand how something risgs
li and thus allows for becoming a mother in this dorll"| £~ 2/ ke yi weéi tian xia mi",
the GD version completely omits all the exclamatignown from the WB (and also MWD)
version in its reading ¢ 5 i 7Y du@(?) mu dd |i ér bu haiBoth the key charactei&
dud?) and*! mu nevertheless represent two prominently archaicaciers whose original
meaning is still a matter of debate.

The first of them,% dud?), consists of the componeit dui/sui/rui/dudwith a
common meaning of "to exchange", which, howevegimally meant "to rejoice”, "to speak
with joy", or "to be happy" (Li 1993; Sears 2013)davhich seems to depict a man with open
(smiling) mouth (cf. inF'f*FJ”?ll jiaguwén %), and from the component (<) piz, which
might be interpreted as "action" and which originalepicted a hand clutching a stic % §.
Based on the anticipated semantics of both thetstial components, interpretations in the
sgnzeleof a@ction for the sake of joyand therefore also "to gladden” or "to deliglkttime to
mind.

The second characté®! mu, consists of the componerit hé meaning grain, which
depicts an ear of rice bending under the weighipa grain (cf. inf' f*FN/ jiaguwén %, on
the bronze’*), and from the componef mui depicting ripe seeds pouring from flowers or

ears of grain (cf. the character's form as depiotethe bronzeié*). As far as the meaning of
the character goes, we are facing a major isswause as e. g. Li (1993) states, the original

5 However, the object in the construction with amdductory characte‘tj you might be possibly understood as a subject in
a post-verbal position (in the sense of "sometleixigts").

18" Alternatively also in the sense aftion against joyi. e. as “to deprive of delight" or "to lose joyrhus also the meanings
such as "to seize", "to deprive" or "to lose", moonly linked to the meaning of the characterdud, which is widely
considered to be an equivalent of the archaic ckerg?” dug?), might be analogically taken into account fréme
perspective of the original semantics of the charac
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meaning of the charact& mu, depicting an ear of rice bending under the weddhits yield,

no longer applies, having been replaced with ytteew meanings, such as e. g. "majestic”,
"ceremonial”, "magnificent”, "deep", "splendid"”,|8psant", "peaceful" etc. In any case, the
character evidently used to depict seeds pourinh@foipe ears of grain and it is thus possible
to conclude that the original meaning of the chearesX m might have corresponded with its
visual form to a considerable extent. How to intetgthe joining of the charactefg7&!
dud?) mu? Does it render the act of "seed shedding"?

This context begs the question of how should weetstdnd the joining of the
character¥*% dud?) mu and the following phraséi= /|7 % du i ér bu haifrom the
perspective of sentence syntax given the GD vessiohvious omission of the repeated
which do appear in the versions MWD or WB. Could frhrasg#! dud(?) mu possibly
describe some sort of a prerequisite related taathieity's circumstances under study
dua li, either a factual or temporal one?

Finally, there is the question of interpreting theractery; haiin the joining with the
phrase’#i™ [ da li ér ba hai Given we deliver ourselves from the temptatiorsitbe
with the common interpretations stating, that thearacter's equivalent is, simply, the
character'> gai meaning "to change" or "to mend"—i. e. a charaeatkich takes the same
position as the charactéf hai in both the WB and MWD versions (see e. g. Hersri2R00,
Carnogurska 2009 etc.)—there is another possibitityadmit that we might have already
encountered the same character, accompanied wathathcal "mouth”, in the Chapter 20 of
the Dao De Jing (in the MWD version), where westated the charactgj k& combining
the element "mouth"l kou with what seems to be the element "pig"hai, as "to elicit a
sound.” We might therefore further speculate that ¢haractef; hai in the Chapter 25
actually appears in its uncommon, that is "nongaldiform (cf. Boltz 1994; Zadrapa &
Pegochova 2009). Would it then be possible to interpine fourth sequence as "standing
upright without breathing a sound¥ ' [y 7% dua Ii ér bu ha? Or are there other
alternatives?

Thus, the aforementioned question "When and wisasri- Ii and thus allows to
become a mother in this world I'| £, 2/ ke yi wéi tian xia mi* is answered in the GD
version with a purely descriptive alternative ie gense ofshould the seed be yieldéd

If so, then the introductory part of the Chapter r2ight in the end convey the
following, quite a matter-of-fact, message:

There is something akin to a creature sparing no &rt,
Before any one thing is born in the Heaven or on Eth.
When the seed is ripe, it rises without command,
Allowing to become a mother in this world.

This message naturally turns into a fundamentatistent once we link it to a vision.
As it seems, that is also precisely the matteheffollowing text. For the sake of clarity, let
us first again arrange the individual versionshaf Chapter 25 by the character, one above the
other.
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WB i’ THE G VR EEY HEs
MWDA E',sﬁiﬂpi{ HoFYRERESY
MWDB F'ﬁﬁiﬂpﬁ B d YRR ¥ U SRS RS
GD AAT s FrrpERay fp
wB B i LA L e

MWDA LRz =0 o0

MWDB ASRPED ERE m

GD A o R

WB ﬁ(yfﬁ& B N NN

MWDA ] =N ByA = o K

MWDB P R A=

GD = By A fﬂ«;qpﬂ\

WB Bl e P A }—-Iiﬁl~ i

MWDA Bl HWEJ Pu Ay fl - B

MWDB Bl HWEJ Pu Ay fl - B

GD I e N

wB MRS BN N E R PR

MWDA e YO Ny ¥ DL

MWDB MRS BN N E R PN

GD PR BN N R PR

Although the differences between the individual si@ns of the text are not as
distinctive as in the introductory part of the ctempthey are nevertheless quite remarkable
regarding the specific nuances they introdift®espite the foregoing, in this case, the
differences might not influence the purport of alternative interpretation of the text to such
a substantial extent.

Let us now try to connect the foregoing interpiietatof the introductory part of the
Chapter 25 with the translation of its remaininglypoThe resulting text might for example
convey the following message:

~ ABEY

There is something akin to a creature sparing no &irt,
XL

Before any one thing is born in the Heaven or on Eth.

17 Henricks (2000) considers the equivalent ofatehaic characte to be the charactéﬁ kui, which means "to flood";
the same applies to the following instances in Wiii@ character appears.

Bror example, note the absence of the char%(;twﬂ in the GD version, or else, the substitution & dnchaic charactJE
(GD) combining the element§& hiz (R.141 “tiger") and* rén ("the ninth of the Ten Heavenly Stones" ), with tharacter
?', wl (MWD) meaning "I" or "we"; or the substitution tfe archaic charact: (GD), combining the reduplicated element
. yao ("tiny") and & céi ("gifting", "talent"), with the characte#” zi (MWD, WB), meaning "a character".
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jory
When the seed is ripe,
T %
It rises without command
TR
Allowing to become a mother in this world.
N A
Without knowing how to name it,
e NG [—liﬁ
We connect this gifting with a vision.
BHILD HFI
And we say about the brute: "It is so big!"

—’\]}lsgg
When something is so big, they say: "It is as a fom!"
HE- 1t
When something is like a flood, they say: "It staggrs me!"
ﬁ]}l@

When a man is staggered by such a thing, they sayAll is upside down!"
N R iﬁ*‘\ = oA
The Heavens have their magnificence,
The Earth has its magnificence,
A vision has its magnificence,
Even he, who is the king here, has his magnificence
I 1 A
There are four ways here on Earth leading to greatess,
e
While he, who is the king here, is endowed with ongf them.
SRR B S SRR
The human way is earthly,
The way of the Earth is heavenly,
The way of the Heavens is driven by a vision,
The way of a vision is by its own essence.

Conclusion

In a nutshell, the hereby proposed alternativerpméation of the Chapter 25 brings
not only a quite realistic and also matter-of-fagttesented information on what is taking
place before anything is brought forth into the Miaand thus as well on how to become a
mother, but also on the fact that this "giftingrfr@bove" is usually linked to a visioij,
and that we, people, perceive and experience ftfiiaggas a fundamental and even grand
thing ().

The stated emphasis on greatness is quite telidghat only in its evident connection

to a pronounced emotional experience accompanyinly gifting. The context in which the
text states that he, who is the king here, hagatgess of his own, is also an important part of
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this emphasis. The greatness is placed side byvagitiethe magnificence of the Heavens,
Earth and a vision as if these three were compar&@suld the human way of relating to a
magnitude of such a colossal scale have the ambitioguarantee the preservation of the
sustainability of a vision?

The Old Master does not pose such a question. Neless, a reader might suspect
that retaining the sustainability of a vision (§&d®apter 1) and the human way of attaining and
experiencing greatness (see Chapter 25) are esberdonnected. If resilience can be
understood as a precondition for retaining sushdliig (see Chapter 205 could the human
way of relating to greatness described in the Grapb represent a spontaneous earthly
expression of this human ambitioh & #4)?

The OId Master implies that he, who is the kingehes already endowed with the
capacity for "being great" at birth: ([~ <'). As it seems, this refers to the same primordial
vitality addressed e. g. also by ihe Chapter 21,0285 of the Dao De Jing, which
subsequently takes a major part in the manifestatad the life force repeatedly represented
by the charactefli dé in the Dao De Jind’ If resilience is a precondition for retaining
sustainability, then vitality, to which the Chapt@s ascribes greatness as its inseparable
attribute as well as postulate, represents itsrmast "driving force".

Then, what was the question to the Old Master? Wasot sustainability with
resilienceas its basic precondition andality as its primary mobilizing factor? Yes, vitality
and resilience, that is the matter.

Of course, in relation to a visioft1).

Above all, however, the Chapter 25 of the Dao Dwy Jemains an ode to all that is
great. Human fascination with greatness is a rewtopic of the Dao De Jing (cf. e.g. the
Chapter 34, 35, 41, 45, 53 and others). Nevertbelasly the Chapter 25 addresses it in
reference to he, who is the king here. Thus, wthlke European tradition demeans kings
shouting "King is naked!®! the Chinese tradition through the words of the K3lster comes
with a remuneration: "King is great!"
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Cesky freklad/ Czech translation:

To, o co Slo Staremu Mistrovi, byla udrzitelnost, esilience¢i snad

jesté néco jiného?
(pripadova studie Lao-c’: Tao tet’ing, 25. kapitola)
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Obr. 2 Titulni stran&lanku publikovanéhoivodre ¢insky véasopisu ,Acta Linguistica et Litteraturaria

Sinica Occidentalia“, Chengd(@ina), 11 (2015).

Fig. 2 Title page of the article published oridipén Chinese in ,, Acta Linguistica et Litteratuia Sinica

Occidentalia“, Chengdu (China), 11 (2015).
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Uvod

Ve svém pispivku na 2. mezinarodnim taoistickém féru v Hengyangoce 2011
jsem na zaklad ptipadove studie 1. kapitoly Tao fengu navrhoval akceptovat alternativni
interpretaci pro archaicky znak' héng s odkazem na koncept "sustainability" (Fellner
2011a). Snazil jsem se vSak rézrukazat, Ze trvala udrzitelnost je podle textuébta Mistra
(Lao-c*) mozna vlasthpouze v srdciCozZ je v souladu s tezi Starého Mistra o tom, Zaldr
udrzitelna vize[y i héngdao neni vizi realizovanou. A roed i divodem k tomu, prd se
pridrzovat zasady: £ wu weéi(prekladané népstji jako ,nezasahovani), jez je pro taoisty
tak powstna®?

V dalSim svém fispivku na 3. mezinarodnim taoistickém foru v Yingtanuoce
2014 jsem na zaklgdipadove studie 20. kapitoly Taotimgu poukazal ndadu vyraznych
prvka resilietniho mysleni v diskutovaném textu Starého Mistranai skuténost, Ze

garantem vesSkeré udrzitelnosti podle tohoto textaZ do chvile figfiznuti pupéni Sury jen
a jen matka, ktera rostouci plod Zivi ve svéngl( 2=’ shi mi) — Fellner 201453

Ale kdo ¢i co je garantem této udrzitelnosti mimimo matky? Kde hledat toho, jenz
ma potebnou resilienci v sah tedy se vzdy jen tepe, ale jde zas dal a vytrdaa kdo & co
bude garantovat udrZitelnost samotné vizgg{ héngdag), o kterou Starému Mistrovirgci
piedevsim jde (cf. Fellner 2011b)?

Material a metody

Jako pramen, nad kterym si budeme klast dalSi ptadm poslouzi 25. kapitola Tao
te tingu. Wang Piova edice Tao fngu (= ji; Wang Bi, 226-249 n.l.) ze 3. stol. n.l., ktera
piedstavuje i nejrespektovgi a Sirokym konsenzem prakticky kodifikovanou aigextu,
slouzici jako podklad pro é8inu jeho pekladi a interpretaci. # naSi interpretaci
25. kapitoly v8ak budeme bréat v potaz nejen tutzivextu podle Wang Bih&’ ale zejména
verzi textu podle rukopis nalezenych vGuodianE”'WFF,) v roce 1993 Guodian Chu mu
zhujian 1998, Henricks 2000),ifpadré téz rukopigé nalezenych v Mawangduil{ - 1)

v roce 1973 Mlawangdui Han mu boshi980, Henricks 1989, Gao Ming 1998)U v&ech
¢inskych znak, obsazenych v textu, byla prowha analyza jejich skladebnych slozek jako
podklad pro sémantickou,fipadré genealogickou analyzu (srv. Li 1993, Wang 1997,
Harbaugh 1998, Sears 2003-2013 aj.), a pro ¥ghiochypotézy o fpvodnim vyznamu znak

22 Cely text pispsvku z 2. mezinarodniho taoistického féra v Hengyamgov. HunanCLR (Fellner 2011a), je
rovréz dostupny na adresetp://www.ekocentrum.eu/usr_files/f177/Sustainig#20and%200ld%20Master_sep.pdf
2 Cely text pispivku z 3. mezinarodniho taoistického féra v Yingtaprov. JiangsuCLR (Fellner 2014b), je
rovréz dostupny na adrese: http://www.ekocentrum.eufilss/f181/Fellner_2014.pdf.

4 Srovnej k tomuto provokujicimu tématu gad powstny ¢lanek Andrew Zolli nazvany ,Learning to
Bounce Back®, publikovany vroce 2012¢asopise The New York Times, jenz je dostupny naesar
http://www.nytimes.com/2012/11/03/opinion/forgestinability-its-about-resilience.html?pagewantdi#=a=0.

% \/ychazeli jsme nafklad z klasickych feklach Krale (1971), Krebsové (1971), Feng & English (297
Walley (1997)&i z nowjSich Jingweie (2012 Sehnala (2013).

%6 Dostupné nap na adrese: http://ctext.org/dao-de-jing.
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Pri tom byla brana v potaz podoba zfak¢inském peetnim pismu £ ), pripadré
archaickém pismu?ﬁ?if), dale v pismu na bronzeck (¥) a rovréZz v pismu na Zelvich
krunyfich a kostechf(! i+ )2

Vysledky a diskuse

25. kapitola Tao téingu je podle komentatdra pekladatel prevazrie povazovana za
popis jakéhosi univerzalniharippdniho zakona, kterému podléha jak kosmos, thdétska
spol&nost, a ktery se zrodilitve neZ nebesa a zérn(Sehnal 2013 etc.), resp. za text, jenz
podstatnou @rou pispiva k vysetleni metafyzickych zaklad Cesty Tao arnogurska
2009). Rozeberme si vSak tento text gard podrobgji, a to specialéd s ohledem na tzv.
guodianskou (GD), fjpadré i mawangduiskou (MWD) verzi textu, v porovnanieszi textu
podle Wang Biho (WB). Prvriiast 25. kapitoly ve verzi GD vypada takto:

SO ST f_iﬁ:guzdﬁ 7\—\12/( H [ E = A
you zhuang chéng chéng awitian di steng  (dug mu da I| ér bu hai &yi wéi tian xia mi

Henricks (2000) feklada vstupni sekvenci 25. kapitoly ve verzi GKtdgaThere is a
form that developed from primordial chad&at was born before heaven and eafflent
and still, it stands on its own and does not charngean be regarded as the mother of all
under heaven.Carnogurska (2009) ipklada tentyZ text taktoJestvovalo cosi, akasi
vSehomutnas utvorena este pred zrodom Neba a Zeme, plnavostli no (zarowe® osamelo
trvajuca vo svojej nepremenitesti. MozZno preto sa stala Matkou Podnebesia!

Oba dva uvedenérgklady, i kdyzZ jsou v detailech odliSné, nejsolasad v rozporu
s celkovym vyzanim textu, jak je mame zachycené ve verzi WB (lae mizeme rozdlit
do Sesti sekvenci):

t ?’Jiﬁl’—_};\' = z\{“%ﬂ:’ o '_\5&( = ;E}}_f'lﬁ'JT\E[’SF EIJ|—J'I‘| 7 ], FI I SN

you wu hm chéng intian di skeng jixlido x duli érbu gi zhou xing ér bu dai ekyz wéi tian xia mi

Tento text jiz Legge (1893 piekladal takto:There was something undefined and
complete, coming into existence before Heaven aarthEHow still it was and formless,
standing alone, and undergoing no change, reackevgrywhere and in no danger (of being
exhausted)! It may be regarded as the Mother athatigs®®

Presto tu podstatné rozdily mezi verzemi GD, MWD a \&Bstuji. Ty vyniknou,

pokud si jednotlivé verze taxtprvni ¢asti 25. kapitoly s@dime znak po znakuimo pod
sebe:

" Kompletni vysledky této analyzy, zakomponované&asdji do podoby tzv. ,sinogramu® (k tomuto terminu
srv. Bellassen & Zhang 1997), jsou &asti dosud nepublikovanych svatojanskych skighstina podle Tao te
tingu“, vznikajicich postuph od roku 2006 (dostupné na vyzadanifisuSné sinogramy, vztahujici se
k jednotlivym vstupnim kapitolam Tao tangu, byly i separathpublikovany (pro prvnich 9 kapitol srv. Fellner
2007, 2008, 2009, 2010, 2011c, 2012, 2013a,b, 3014a

8 Dostupné naiklad na adrese: http://www.sacred-texts.com/tatétatm.

29 Obdobi je text ve verzi WB fekladan ¥tSinou prekladatel, srovnej nap preklad Feng & English (1972):
Something mysteriously formed, born before heawehEarth. In the silence and the void, standinghaland
unchanging, ever present and in motion. Perhajssthe mother of ten thousand things.

37



FRAGM. IOANN. COLLECTA 26, 2016/2017

MWDA qu'fjfé;;&,:f aﬁégﬁpﬁﬁ%w%_\f,mmm
MWDB fJ?JEéE&if z\fﬁiﬁggﬁf}%w%}—f I.I Tzlsr
GD S R TN A I TR I
wB AR
MWDA NS T
MWDB [N AN
Gb e A

Jiz @i srovnani po formalni strance je hned patrné,ckéené znaky jsou ve verzi WB
oproti verzi GD navic. Jde zejména o cel@tizmakovou sekvenc”F ST JF[ zhou xmg er
bu dai(a tuto¢ast textu neobsahuje ani verze MWD)!), ale takélkdaemaini partikuli = xi na

dvou mistech textu. Krotntoho je Sest znadkve verzich WB a GD zcela odliSnych (dalsi
zameny jsou patrné ve verzi MWD). Jak moc jsou tyto Zaynpodstatné?

Za nepodstatnou Ize nidklad povazovat zasmu znak <~ you(GD) a¥| you (MWD
i WB), kde se budetejmeé jednat o fonetickou vyipéku; obdobna situace se objevuje jiz
ve 2. kapitole Tao téingu, a dale znovu néilad ve 13., 17., 18. a 19. kapitole Taa'itegu.

PodstatgjSi ovSem jiz mohou byt z&ny nekterych dalSich znak nag. znaku;*
zhuang(GD), resp. archaického znai#iy oproti znakuf” wi (WB, MWD), dale znaku#
chong (GD), oproti znakuf! hin (WB), dale roviZ archaického znakkf™ (GD), za jehoZ
ekvivalent je vSeobeénpovaZzovan znal& dud oproti znakutl ji (WB), zangny znaku*s!
mu (GD), oproti znakws liao (WB), a dale znakd); hai (GD) oproti znaku'> gai (WB).

Diive nez se podrolsji zamyslime nad zaégmami rekterych z vySe uvedenych zngk
zkusme nejprve zvazit, zda by nemohla v ramci 2pitkly existovat alternativni moznodi p
interpretaci dvojice znak ~ 1y tign di, a rovréZz tak == "» tian xia, v kontextu dvou zde

uvedenych spojeflc= 1% xian tian di skenga £, ="~ =) wéi tian xia mi.

Jiz v 1. kapitole Tao téingu jsme navrhli fekladat spojen’r’\i*%;[/tzf‘, tian di zh sh’
nikoliv jako ,pocatek nebe a zetty ale alternativel jako ,je-li co na neb€i na zemi poato”
(srv. Fellner 2007, 2011a, 2011b), tj. na danénténsgojeni—~1 tian di prekladat jako v
anglicting prisloveiné ugeni mista, odpovidajici na otazku ,kdé®*.

ObdobrE jsme v 6. kapitole navrhovaliigkladat spojeni~#44 tian di gn ve verzi
WB, resp.~*1 /L tian di zh gen ve verzi MWD, nikoliv jako ,kden nebe a zeéfy ale
alternativié jako ,na nebi i na zemi zapogskoren” (Fellner 2012), tj. ofi na daném mist
spojeni—= 4 tian di prekladat pisloveinym zpisobem jakadverbiale loci

Nemohli bychom tedy i t8 v 25. kapitole uplatnit vé&em obdobnou igkladatelskou
strategii? Znamenalo by to zvazit moznost, zda dyy¥ichazelo v Gvahu igkladat ve druhé

%0 Na tomto mist je ve skuténosti uveden archaicky zni8, za jehoZ ekvivalent zde byva povaZovan zfak
zhuang(srv. Henricks 2000Guodian Chu mu zhujiah998).

$Lvzdyr slovni druhy typu fislovce, ale i vazby s prepomimi slovesy jako je nafklad 7 zai, se peci i
v sowasnésinstiné umig’uji na pozici ped slovesem.
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sekvenci spojenfc=1% xian tian di skeng nikoliv jako ,dfive nez zrozeni nebe a z&m
ale alternativa jako ,diive nez se na neldi na zemi co narodi, tj. ap na daném mist
spojeni~#4 tian di prekladat jakaadverbiale® Bylo by to mozné?

A nemohli bychom se obdobn ptat, zda by neajrhazelo v Gvahu v Sesté sekvenci
25. kapitoly pekladat spojenii’ I'| EL =~ %) ke yi wéi tian xia mi (WB, GD), respyi’ '] £~
B92) ke yi wéi tian di mi (MWD), nikoliv jako ,miZe se tak pokladat za matkuwew?, ale
alternativig jako ,lze se tak stat na tomtoés¥ matkou*, tj. ot i zde spojeni~* tian xia,
resp. i~ tian di, prekladat jakadverbial®

V souvislosti sdmito alternativnimi navrhy igkladu se ovSem hned oteviraji dalSi
navazné otazky: Znamend to snad, Ze by mohlo jidisleutovanych mistech o vyjéhi,

které ma na mysli falgkuteného,rozeni* (¢ sheng) a faktskuténého,materstvi“ (27 mu)?
Anebo se opravdu stale jedna jen &aké obrazné vyjdeni, hovdeici v preneseném

vyznamu nejprve o ,zrodu* v&eho a poté o ,matceha?

Samozejmg, pro mozné zodp@zeni uvedenych otazek je nutné si polozit dalsi,
piimo klicovou otazku, a to otdzku pmivodci toho vSeho. Mozna si k tomu je§ednou
zrekapitulujme, jaké aktivity podle Tao téngu tento ,mivodce vSeho" kona. Podle
srovnavanych verzi textu je to totiz ten, jenz mladu s textem vstupni sekvence 25. kapitoly
cosi ,uskuteénuje” 5% chéng(a to sice — podle druhé sekvencerivalnez se co na netiina
zemi narodifc=~#1% xian tian di steng), a dale ten, jenZz se podievrté sekvence ,sdm
vztyei® JB - dua i (coz by pak podle Sesté sekvenciarumoziovat stat se na tomto &w
matkou i’ I'J £, "~ 2 ke yi weéi tian xia mi).

Pokud bychom se zajimali o blizSi okolnostécm aktivit ozngenych znakys chéng
a-t li, pak ovSem vyvstanou markantni rozdily ve verzi @Dsrovnani se standardni verzi
WB.

Ve verzi GD se v prvni sekvenci ony okolnosti ofiime vztahu ke znakay chéng
takto: < JF5f, you zhuang chéngv/e teti sekvenci ve verzi GD se ve vztahu ke znakii
pak popisuji taktojr#! dud(?) mi a nasledé se jest ve ctvrté sekvenci ve vztahu ke znaku
I Ii dodava, z2¢| 1Y ér bu hai Jak mame tyto bliz8i okolnosti tedy interpretGvat

Konkrétreé hledame odpaidi na tyto d¥ otazky:

1) Co se to vlasthkonas¥y chéng diive nez se co na netiina zemi narodf.=. 1y %
xian tian di skeng?

2) Kdy se co vzt§i * Ii, Ze se diky tomu Ize stat na tomté@tsvmatkou ' I'J E =+
=) ke yi wéi tian xia mi?

K prvni z €chto dvou otazek verze GD v prvni sekvenci 25. tiodyiiika <~ 5y
you zhuang chong chénglamisto znakufl hun (WB), v bézném vyznamu ,michat¢i

3v2 Pripomeime v té souvislosti i naS pokus reinterpretovat2@e kapitole Tao te'ingu predstavu o Matce-
Zivitelce vSeho spiSe jako odkaz na zcela redlnitwad matky, Zivici své ditjeS€ coby plod pes pupéni
Siuru (Fellner 2014b).
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~smisit*, tu verze GD nabizi zngk, chdéngs vyznamy jako ,hmyz¢i , ¢erv’, pripadre ale i
,had“ apod® Tento znak v3ak takéihe edstavovat wité obecné ozrgni pro zastupce
swta Zivasichti — srovnej vyrazy g, yii chongpro ptaky (opgena hawt'?), = # mao chdng
pro zviata (chlupata hav?), Bﬁ.ﬂé{ lin chéngpro ryby a plazy (Supinata h&i?) ¢i dokonce
HUH lug chongpro lidi ¢ili ¢lovécenstvo (hola hait?)3* Co by tedy mohlo byt mémo
znakem{f, chongna tomto mist, a to speciaki pokud mu pedchazi jest znak i~ zhuang
(resp. archaicky zne#§)? Jakého zivouciho tvorg chéngby spojeni znak & zhuang
chéngmohlo gipadré popisovat?

Ale asi v tuto chvili nejde ani tak o to, abychom ke spojenji~# zhuangchdéng
snazili giradit rgjaky konkrétni termin, jako spiSe o to, abychomzidigaké vlastnosti by
mohly byt tomuto Zivoucimu tvorovi sifgviskem ;% zhuangpfisuzovany. Nemohlo by
napiklad spojeni~* you zhuang chéonfovdit o jakémsi ,tvorovi“ # chéng jenz je
specificky tim, ze nadobude tvan,[* you zhuang@ Pak by to v daném kontextu mohlo
popisovat skutinost, Ze ive nez se cokoliv na nebiina zemi narodi, tak ugje =% chéng
cosi jako tvorff, chéng jenZz nadobude tvar’ ;X you zhuangA cela prvni sekvence by pak
z hlediska ¥tné struktury mohlaiedstavovat i &co jako teleskopickou&mnou konstrukci,
kde gredmit®® prvni vypowdi pI™## you zhuang chongy vystupoval sotasr jako podngt
vypowvedi druhé&~f =% zhuang chénghéng

Jenze pedloZzena #tna struktura prvni sekvence by na tomto &isozZna mohla
evokovat i zcela odliSné pojeti. Pokud hiegmstem v prvni vypowdi byl pouze znakf*~
zhuang byla by druha vypaosd tvorena znakyi 5% chéngchéng A pak by to v daném
kontextu mohlo popisovat skuteost, Ze tive nez se cokoliv na nebi na zemi narodi, je tu
cosi < ;X you zhuangkde se zivouci tvorové (neboli ,Zi&&") # chongtvori 7% chéng

Na prvni vySe polozenou otazku, ,Co se to vliakona~=y chéng drive nez se co na
nebi¢i na zemi narodf-=#9% xian tian di skeng, by se tak pro verzi GD nakonec mohla

nabizet alternativni odpeé#, sctlujici, Ze bul’ ,uspéje tvor, jenZz nadobude tvgrnebo Ze je
tu cosi, kde se Ziv@&i tvaii“.

Pro zodpo¥zeni druhé z vySe poloZzenych otazek, ,Kdy a jakseztyi - i, Zze se
diky tomu Ize stat na tomto &¢ matkou ' I'J £33/ ke yr wei tign xia mi*, verze GD
zcela vypousti vSechny ty exklamace znamé z verBg(ahe i MWD), kdyZziika jrAE gt i
T % dud?) mu dd li ér bu haiOba pro nas kibve znakyj¥ dud?) i 7 mu ovsem
piedstavuji dva vyraznarchaické znaky, o jejichzipodnim vyznamu nepanuje Zadna velka
jistota.

Prvni z €chto znak, j dud?), se sklada ze slozky dui/sui/rui/duds Eznym
vyznamem ,smnovat®, ale Zejm¢ s pivodnim vyznamem ,zaradovat se“, ,s radosti
hovait®, pripadré byt Stastny* (Li 1993; Sears 2013), zobrazujictejme cloveéka
s otewenymi (sngjicimi se) Usty (srv. VF'I*’?J'TI/ jiaguwén %), a ze slozky~ (¥) pi

% A ptipomeime roviez, Ze vyrazi Ll kinchéngma v sodasnéinsting primo vyznam ,hmyz".

34 Existovala ale i dalsi specialni spojeni Zhahkafiiklad spojenim znak-# da chéngmohl byt mirn ,tygr*, spojenim
~ f# chang chéngase ,had".

% Tento gedntt by ale ve vazbse vstupnim znakerfy you mohl byt gipadre bran i jako podrét v postverbalni pozici (ve
vyznamu ,existuje cosi®).

40



FELLNER R.: BYLA IDEA OFETNEHO NAROZENI JIZ SOW@ASTI PREDSTAV V TAO TETINGU

s vyznamem interpretovatelnym jako ,akce*, zobrazupivodns ziejme ruku s holi =). Na

zaklad predpokladané sémantiky obou skladebnych sloZzek byedg snad nabizely

vyznamy ve smyslakce pro radosttedy i jako ,rozradostnitti ,zpisobit potseni“3®

Druhy z €chto znak, 72! mu, se sklada ze slozk§ hés vyznamem obili, zobrazujici
ryzovy klas prohybajici se pod tihou zralého zemi/ (v F'I?J'TI/ jiagiiwén ¥ , na bronzech
*), a ze slozkyz m(, zobrazujici uzrala semena sypajici seé&tkwesp. klas (srv. podobu
znaku na bronzecié*). Pokud jde o vyznam znaku stojimée@ zn&nym problémem,
protoze, jak uvadi nafklad Li (1993), @ivodni vyznam znak#ég mu, zpodobujiciho stéblo
ryze ohybajici se pod urodou, jiz neexistuje anafirazen zcela novymi vyznamy, jako hap
.majestatni“, ,slavnostni“, ,velkolepy”, ,hluboky“,ptekrasny”, ,@jemny“, ,pokojny“ aj.
Kazdopadn je evidentni, Ze tento znakiypdné zobrazoval semena sypajici se ze zralych
klasi, a Ize tedy fedpokladat, Ze ijvodni vyznam znaksX mu by s timto zobrazenim mohl
do zn&né miry réjak korespondovat. Jak tedy spojeni Zngk™! dug(?) mu interpretovat?
Ze by nelo jit pfimo o akt ,vysemeni“?

Nabizi se v té souvislosti i otazka, jak spojerdkarjy* dug(?) mua naslednéij
[T Y% da li ér bu haipojmout z hlediska &né syntaxe, kdyz se tu ve verzi GD zjgvn
nevyskytuji ony opakujici se vstupni exklamace typr £’ xido hela liao hela ¢i 1 =%
= Ji x7 liao X jako tomu je ve verzich MWBI WB. Mohlo by spojenj¥*& dud(?) mu treba
popisovat gjakou podminku v rdmci zkoumanych okolnosti akyivitj= da i, a to & jiz
vécnou neba&asovou?

Konecne ziistava otazka, jak interpretovat zngkhai ve spojentj= iy 7 du li ér
bu hai Pokud se oprostime od pokuSefipgjit se k EZnému tvrzeni, Ze jeho ekvivalentem
je pros€ znakd¥ gai s BEZnym vyznamem ,nit* ¢i ,opravovat®, tedy znak, ktery stoji na
téZe pozici jako znak; hai ve verzich WB i MWD (viz naip Henricks 2000Carnogurskéa
2009 aj.), nabizi se jako dalSi moZznagpystit, Ze jsme se s timto znakem, avSakiepgm
radikalem ,Usta“, vlasthjiz mohli setkat ve 20. kapitole Tao tegu (ve verzi MWD), kde
jsme znak; k& kombinujici prvek ,ustaf | kou a Zejme prvek ,prase“y; hai, prekladali
jako ,vydat zvuk“, gipadrg i jen ,hlesnout”. Dale by se tedy dalo i spekulpvze zde v 25.
kapitole znak[% hai vlastré jen vystupuje ve své neustélené, roZupbezradikélové®
podolz (srv. Boltz 1994; Zadrapa & Rechova 2009). A nebylo by pak mozné interpretovat
¢tvrtou sekvenciteba tak, Ze ,stoji vafmert a ani neduta®= iy du li ér bu hap
Nebo jsou i jiné alternativy?

Na vySe polozenou otazku, ,Kdy se co vty li, Ze se diky tomu Ize stat na tomto
swté matkou i | K=" %) ke yi wéi tian xia mi*, tak existuje pro verzi GD zatim jako
alternativa odpodd’ ryze deskriptivni, a to ve smyslu, 2@3-li vydat sing".

Vstupnicast 25. kapitoly by tak nakonec mohla viggpiichazet s nasledujicim velice
vécnym sdlenim:

% Pripadre ale i ve smysluakce proti radosti tedy jako ,zbavit pageni“&i ,pfijit o radost‘. Takze pak i
vyznamy jako ,zmocnit se“, ,zbavitéi ,ztratit, které jsou Bzn& spojovany s vyznamem znaké dud, jenz

byva Ezr¢ povazovan za ekvivalent archaického zngkwud(?), by ffichazely z hlediskaivodni sémantiky
znaku #ejmg analogicky v Gvahu.
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Je tu cosi jako tvor, jenZ s&ini,

drive nez se co na Nel#i na Zemi zrodi.

Kdyz simé dozraje, sdm se bez povelu vzt
jen diky nému se Ize stat na tomto sté matkou.

Toto sdleni se ovSem radzem stava velice zdsadni Wgipwzaneme-li je ®jak
spojovat s vizi. A dalSi textiesr® o tomto — zda se — hokio S¢adme si ale nejprve pro
piehlednost jednotlivé verze textu 25. kapitolg¢tognak po znaku pod sebe:

y

WB BrEE Y FYEE By et
MWDA BAAE s FVEREREaY e
MWDB AT I VR ERY

Tealans

[
GD AT U ERaY s
wB N A R
MWDA Lpr= = 00
MwWDB B Sl S T i e I~
GD R
WB p S R 2k
MWDA I B e
MWDB I A
GD A A A 2R
wB BT P
MWDA Bl E] P i 2 fl -
MWDB B L) Py fl -
GD I e N
WB R BRSSPk
MWDA e D A~ OE0On
MWDB SRR SO R R
GD MR OB SOHE R E PR

| kdyZ rozdily v jednotlivych verzich textu tu nejsjiz tak vyrazné jako ve vstupni
casti kapitoly, mohou byt i tak vé&itych akcentech, které s sebouindsi, velmi
pozoruhodné® Presto by vtomto ipads nemusely celkové vyzni nasi alternativni

interpretace textu jiz tak zasadovlivnit.

37 7a ekvivalent archaického znal§& povazuje Henricks (2000) znaﬂgj kUi s vyznamem ,zaplavovat®; tyka se i
nasledujiciho vyskytu znaku.

% Jde nafiklad o absenci znak?'I wu ve verzi GD, resp o zamu archaického znakE (GD), kombinujiciho
prvky & hi (R.141 ,tygr®) a== rén (,devaty z 10 Nebeskych km&f), znakem= wi (MWD), v béZném
vyznamu ,ja“ nebo ,my‘; anebo o z&mu archaického znak¥ (GD), komLinujiciho prvky%%  you
(,droboulinky“) a} cai (,obdarovani“, ,talent”), znakeri¥* zi (MWD, WB), v biZném vyznamu ,znak".
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Pokusme se tedy vySe navrZzenou interpretaci vsttgmsti 25. kapitoly nyni spojit
s prekladem jeji zbyvajiatasti. Vysledny text by pak mohl&8dvat nagiklad toto:

< ABEAAY
Je tu cosi jako tvor, jenz seini,
CENCE:
difive neZ se co na Neldi na Zemi zrodi.
jory
Kdyz simé dozraje,
T %
sam se bez povelu vzty
A
a diky nému se Ize stat na tomto sité matkou.
%\?ﬁ'f‘ ?{
Aniz piesrg vime, jak to pojmenovat,
4V
spojujeme to obdarovani s vizi.
BHILD G
A jesté o tom nasilnikoviFikame: ,Je to tak veliké!"

A Elsﬁg
Kdyz je néco takhle veliké,fika se: ,Je to jako velka voda!“.
HE- 1
KdyZ je néco jako velka voda,rika se: ,Jsem z toho Upl#& pry¢!“.
ﬁ[}l@

KdyzZ je ¢lovék z nééeho uplné pry¢, rika se: ,VSechno je vzliru nohama!”.
N R iﬁ*‘\ = oA
Nebesa maji svou velikost,
zemé ma svou velikost,
vize ma svou velikost,
i ten, ktery tu kraluje, ma svou velikost.
1 P
Mame tu na zemiéty¥i zpasoby, jak byt veliky,
B
piiéemz ten, ktery tu kraluje, prichazi (jiz na swt) s jednim z nich.
SRR BTG SRR SR IR
Lidsky zpisob je pozemsky,
zpisob zené je nebesky,
zpusob nebes je podle vize,
zpuisob vize je ze sebe sama.
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Zavérem

Shrneme-li, pak j@dloZenda alternativni interpretace 25. kapitaliyngsi nejen docela
realnou a vcelku i&nou informaci o tom, co se kon&jwk nez se co na &¢ narodi, a tedy
jak se stat na tomto &¢ matkou, ale i o tom, Ze toto ,obdarovaniusti byva jaksi @zn¢
spojovano s viziifi), a dale ze my lidé toto obdarovani vnimame aipéode jako ¥c zcela
zasadni, baifmo velikou ().

Uvedeny draz na velikost je velmiifznany nejen tim, Ze je eviderirspojeny
s vyraznym emociondlnim prozitkem, jez toto obdardvprovézi. Je ale vyznamny i tim,
v jakém kontextu je tu konstatovano, Ze ten, jenttijkralem, ma svou velikost. Tato velikost
je totiz sta¥na do jedn&ady vedle velikosti samotnych nebes, Zenvize jako potazmo
srovnatelna! Mze snad lidsky zisob vztahovani se k takto kolosalni velikosti niitbéce
garantovat i zachovani vlastni udrzitelnosti vize?

Stary Mistr tu otazku takto nekladeieBto Ize tusit, Ze zachovani udrzitelnosti vize
(viz kapitola 1) a lidsky zfsob dosahovani a prozivani velikosti (viz kapit@d®) spolu
bytostré souvisi. Je-li resilienci mozné vnimat jaktegpoklad pro zachovani udrzitelnosti
(viz kapitola 20)* neni potom lidsky zisob vztahovani se k velikosti, popisovany zde
v 25. kapitole, vlasthspontannim pozemskym vyrazem této lidské ambicg: (*4)?

Stary Mistr naznéuje, Ze ten, ktery tu kralujefiphazi jiz na s¥t se schopnosti , byt
veliky* (= 2={- 47). Tim — zda se — odkazuje ke stejné prvotni wéalha kterou je
poukazovano ndfklad i v textu 21., 28¢i 55. kapitoly Tao te’ingu, a ktera se pakegme
nezanedbatelnym #pobem podili i na projevech té Zivotni sily, jezvjdao tetingu
opakoval vyjadiovana znakenfdi dé“*° Je-li ale resilience ipdpokladem pro zachovani
udrZitelnosti, pak je vitalita, kterd ma v 25. Kafe velikost jako stj neodmyslitelny atribut
a sowasrt i postulat, jejim nejvnin¢jSim ,hnacim motorem®.

O co tedy Slo Staremu Mistrovi? Nebyla to smaZitelnost sresiliencico by jejim
z&kladnim pedpokladem, aitalitou co by jejim primarnim mobilizujicim faktorem? Ano,
vitalita a resilience, to je togdu bszi.

To vSe samagjme ve vztahu K vizi ).

25. kapitola Tao téingu tak jako tak vSakistava pedevsim velkou 6dou na to, co je
veliké. Lidska fascinace velikosti jefifpm tématem, které je v Tao tdngu otevirano
opakovas (srv. nap. kapitoly 34, 35, 41, 45, 53 a dalSi). Ale pouzB5v kapitole je o ni
pojednano ve spojeni stim, jenZz je tu kralem. K #mtimco evropska tradice krale
dehonestuje wyiikem ,Kral je nahy!*,*! ¢inska tradice sty Starého Mistraighazi
s honorifikem: ,Krél je veliky!".

% podrob#ji srv. Fellner 2014b.
“0Srv. nap. v 21. kapitolet! FIIE[ ¥ di zhong yu jing (ma v sob vitalitu), v 28. kapitoley it 1-#% héng dé bu
Ii (trvald Zivotni sila jej neopoustiebo v 55. kapitoléd .V =+ jing zi zhi ¥ (jeho vitaIni sila je na vrcholu).

“1Srv. Hans Christian Andersen : Gisay nové $aty. Dostupné rididad na: http://Id.johanesville.net/andersen-
06-cisarovy-nove-saty
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